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I. INTRODUCTION

„In other words, it is not only that difference and dominance are both involved in gender, but as they are jointly constructed, they also prove ultimately inseparable. These constructions are different at different times and places, and the constructors are people, not faceless  abstractions like "society". It is mutual engagement of human agents in a wide range of activities that creates, sustains, challenges, and sometimes changes society and its institutions, including both gender and language.”

	To think practically and look locally is to abandon

several assumptions common in gender and language studies: that

gender can be isolated from other aspects of social identity and

relations, that it "means" the same across communities, and that the

linguistic manifestations of that meaning are also the same across

communities.”

„Becoming language-users and becoming gendered members of local

communities both involve participating with other members in a variety

of practices that often constitute linguistic, gender, and other social

identities at one and the same time: (…)”

„In all of these, language interacts with other symbolic systems - dress,

body adornment, ways of moving, gaze, touch, handwriting style, locales

for hanging out, and so on.”


	„Language is never encountered

without other symbol systems, and gender is always joined with real

people's complex forms of participation in the communities to which

they belong (or have belonged or expect to join).”

„The language-gender

interaction depends as well on the practices and overlapping

memberships from which relations among different communities are

constructed. How the community is defined in any study of language

and gender, therefore, is of prime importance.”

„Sociolinguistic analysis, then, attempts to reconstruct the practice

from which these characteristics - and the linguistic behavior in

question - have been abstracted.”

„A community of practice is an aggregate

of people who come together around mutual engagement in some

common endeavor.”




	„Individual

identity is based in a multiplicity of memberships in different

communities of practice”

II. DIFFERENCE: GENDER IDENTITIES

„In thinking about gender, many start by looking at sex differences. We

will discuss two strands of sociolinguistic research that have

emphasized differences among speakers. One strand starts with a view of gender differences as arising in female and male subcultures, each of which is characterized by genderized values and modes of interaction.”
„The other strand offers more extensive research from a wider range of  research projects. It offers, however, no fully articulated conception of gender and focuses on linguistic phenomena at a more structural level: sex is seen as just one of several attributes determining social address or "place" in a community (theoretically on a par with class, race, age) and a distinctive relation to linguistic variation”
	A. Sex as the Basis of Separate (but Equal) Subcultures

„But at least some analysts have thought of

individual cross-sex interactions as plagued by misunderstandings that

could not be adequately explained in terms of the man's control or the

woman's submission, but seemed rather to reflect prevalent gender

differences in preferred communicative styles and interactional

strategies.”

The dual culture approach:

- cross-sex communicative problems

derive from inadequate knowledge of interactional norms in the "other" culture

- main emphasis is: sex-separation in childhood may sometimes, perhaps often, contribute to genderizing adult interests, strategies, and social values.

„The most common criticism of the dual culture model is that it ignores power”; But the dual culture theory can certainly accommodate power asymmetries




	„The dual culture theorists are right in insisting on the importance of interactional devices in gender relations, but their "no-fault" analysis

makes it virtually impossible to see how gender differences in interactional strategies are constructed and how interactional strategies (more precisely, strategists) construct gender relations from

a repertoire of similarities and differences and ideas about them.”

B. Sex as Social Address

„Sociolinguists working in the quantitative paradigm pioneered by Labov have found significant correlations within geographic communities

between linguistic variables and speakers' demographic characteristics

- socioeconomic class, race, age, and sex (65,114). The most striking  findings have been for phonological variation.”

„At the same time, however, regular, systematic change

typically moves up the socioeconomic hierarchy.”


	„This has led sociolinguists to think about gender

identity: if it isn't separation that differentiates the sexes in their

linguistic behavior, then it must be some aspect of the distinctive

content of their gendered personalities or social positions. And the

differences in gender identity that have been posited matter for

variation because of how that variation enters into social practice in

the community.”

„There is a certain

circularity in the correlational interpretation of linguistic variables - a

number of correlations have emerged in which women make greater use

than men of historically conservative variants. These variants have

been interpreted as prestige markers, and women's greater use of them

has been said to reflect status consciousness or prestige orientation.”

	„Our methodological point is

rather that social meanings of linguistic variables cannot be

ascertained just on the basis of the social address of those who use

them most frequently. Nor is there any reason to think that linguistic

variables are unambiguous in their meaning (13). A variable acquires

meaning and often multiple meanings through the uses made of it in

communities of practice.”

C. A community-based practice view of difference

„But if gender resides in

difference, what is the status of the tremendous variability we see in

actual behavior within sex categories?”

„Gender can be thought of as a sex-based

way of experiencing other social attributes like class, ethnicity, or age

(and also less obviously social qualities like ambition, althleticism,

musicality, and the like). To examine gender independently as if it were

just "added on" to such other aspects of identity is to miss its significance and force.”
„Rather than try to abstract gender from social practice, we need to focus on gender in its full complexity: how gender is constructed in social practice, and how this construction intertwines with that of other components of identity and difference, and of language. This requires studying how people negotiate meanings in specific communities of practice and in the articulations they make among the different communities of practice to which they  belong.”

„And different people - for a variety of reasons - will articulate their multiple memberships differently.”

„Gender is also reproduced in differential forms of participation in particular communities of practice.”

„The individual's development of gender identity within a community of practice (e.g., the Philadelphia neighborhood of working class African

American families Goodwin (38,39) describes) is inseparable from the continual construction of gender within that community of practice, and from the ongoing construction of class, race, and local identities.
	And it cannot be isolated from that same individual's participation and

construction of gender identity in other communities of practice (e.g., her "scholastic-track" class in an integrated school outside the neighborhood). Speakers develop linguistic patterns as they engage in activity in the various communities in which they participate.”

„But in actual practice, social meaning, social identity, community membership, and the symbolic value of linguistic form are being constantly and mutually

constructed.”

„And the relation between gender and language resides in the modes of participation available to various individuals within various communities of practice as a direct or indirect function of gender.”

„Differences are not only a positive social resource but available for constructing social hierarchies in which difference is located only in subordinates who are seen as different from normative (dominant) community members (whose particular distinctive properties are seen as unremarkable).”

III. POWER: GENDER RELATIONS

But interest in power has been the engine driving most research on language and gender, motivated partly by the desire to understand male dominance and partly by the desire to dismantle it (and, sometimes, other social inequalities).

First, it is situated and fed by individual agency; situated power resides primarily in face-to face interactions but also in other concrete activities like reading or going to the movies. Second, it is historically constituted and responsive to the community's coordinated endeavors; social historical

power resides in the relationship of situated interaction to other situations, social activities, and institutionalized social and linguistic practices.

And the duality of social practice is directly linked to the duality of meaning. What speakers "mean" in their situated utterances and how their interlocutors  nterpret them is the situated face of meaning; its

historical community face involves the linguistic system(s) with conventionalized meanings and usage norms to which utterance meanings are oriented. The real power of language, its social and intellectual value, is found in the interplay between these two faces of meaning and in the room for development and for change afforded by the exploitability and adaptability of conventions and norms


	A. Interactional Reproduction of Gender and Male Power

Lakoff's proposed formal characterizations of "women's language" as well as to the functions (and hence "meanings") she assigns to those forms, her ideas have been important in suggesting

that genderized language use might figure in reproducing men's advantage over women at both personal and institutional levels.

Control can be exercised  through refusing to talk (29,51,58) or through making someone else talk (17).

The power lies not in the forms themselves but in the complex web that connects those forms to those

who utter and interpret them and their forms of membership in the community of practice in which the utterance occurs.

This leads us to the more general observation that speech strategies are evaluated in the context of the identities of the participants and their status in specific interactions, and that the same language in the

mouth of a man and of a woman may very well be interpreted differently.
B. Alternative and changing norms and conventions

In addition, a number of researchers (re)examining women's participation in linguistic practices

find this active agency important not just for the individual agents but for developing socially viable countercurrents and giving alternative meanings to linguistic strategies and forms. Although some "coping" practices ultimately help maintain existing inequities (simply making them more "bearable" for the oppressed), other countercurrents have

more potential for transforming communities.

Community-based studies show clearly, e.g., that politeness is not simply a matter of arbitrary conventional norms constraining

individuals ("ask Kim nicely!") but of intricate and connected strategies to foster social connections and potential alliances and to subvert institutionalized status advantages

And a number of other community studies detail other concrete ways women refuse to accept passively certain problematic features of their forms of participation in community practices, often reevaluating those practices from alternative perspectives.
	But women do not always just accept views excluding them from active

participation in shaping the community's endeavors and practices.

There has been the visible and effective resistance of the (mainly white

and middle-class) feminist movement, ranging from new titles like

"Ms." to consciousness-raising groups to assertiveness training to

nonsexist language guidelines

C. Community Practices and Linguistic Power

Language is a key symbolic

and communicative resource, central for developing the interests and

values and ways of thinking and of doing that give communities of

practice their distinctive character. As the preceding sections show,

dominance relations among individuals or among groups cannot be

assessed simply by surveying who says what to whom. Relations of

equality and of dominance are partly produced in and through "sayings"

(and histories of similar sayings and their interpretations), as are the

who, the what, and the whom. "How about some more coffee, hon?"

from a wife holding up her empty cup in front of her husband must be

understood in light of quite different practices than the same words

and gesture from a young man on an airplane to the middle-aged woman pushing the refreshment cart. A marriage creates a community

of practice persisting for some time and one typically involving a rich

array of practices, at least some of which are distinctive to the particular couple. (In some marriages, the suggested breakfast scenario might be quite startling, the presumption being that the wife will serve the husband. Even in a marriage where the husband's serving breakfast coffee is unremarkable, there might be quite different practices in play when guests come for dinner.) The airplane is a very

short-lived community of practice with limited and mostly routinized practices encountered in many similar communities. In both cases

power relations derive in part from such conversational exchanges and their place in community practice.

	
	


Dominance is sustained by privileging in community practice a

particular perspective on language, by obscuring its status as one

among many perspectives, naturalizing it as neutral or "unmarked."

The privileged can assume their own positions as norms toward which

everyone orients, as taken for granted or universal in some sense, and

they assume the authority to judge other positions without supposing

their own vulnerable to assessment from less privileged viewpoints. To

put it slightly differently, what we might call symbolic privilege entitles

its holder to interpretive and evaluative authority without need for

explanation or justification.

Symbolic privilege is not, of course, all or nothing but a matter of

degree. Nor is a person's ranking in symbolic privilege fixed: a

particular woman might have considerable symbolic privilege in her

household and local neighborhood but rank low in her office of bettereducated

coworkers, and she might exercise considerable authority in

talk about nutrition but not in discussion of finance. And symbolic

privilege in some communities of practice may extend far beyond local

settings, perhaps through institutions and practices associated with

them. Treichler (111) recounts the lovely story of a woman collecting

citations for the OED who used in her own published writings words

and meanings she wanted to get "authorized" by dictionary inclusion,

then citing the relevant publication. Symbolic privilege is seldom so

obvious or so self-consciously wielded.

Symbolic resources do, of course, mediate access to material

resources, but they are ultimately more difficult to monopolize and

control. In particular, the function and meaning of linguistic forms

need to be responsive to situational features if language is adequately

to serve changing needs arising in communities: a language that

cannot grow or change is a defective social and cognitive instrument,

but growth and change cannot be guaranteed to preserve all existing

privilege and may sometimes threaten that privilege.
END 

But, as we have noted, they have not invoked a coherent

view of gender or its interaction with language.

With only a few

exceptions (e.g., 7,32), linguists have ignored recent work in social

theory that might eventually deepen our understanding of the social

dimensions of cognition (and of the cognitive dimensions of social

practice). There is even less attention to understanding how the

relation of people to gender categories is socially (including

linguistically) constructed, the notions of "women" and "men" typically

being taken for granted in sociolinguistics. Nor is there much

attention to the variable construction of gender relations and privilege,

dominance often being seen as either a matter of deference or coercion

and other aspects of gender relations - e.g., sexual attraction - typically

ignored.
Though

inquiry into the interactions of gender and language is the sort of

endeavor around which a community of intellectual practice might

center, no such community yet exists because those engaged in such

inquiry do not adequately orient themselves to others' related

activities, making it impossible to develop shared ways of asking

questions and of exploring and evaluating possible answers.

It seems clear that the content of gender categories and their

connections to linguistic behavior can only emerge from ethnographic

study.
First, such generalizations tend to

forestall close examination of how features like vernacular use

(variously interpreted as discussed above, pp. 00) might enter into

Second, to pose

the question as one of how "women" (or "men") behave "as a group" is

to focus on gender conformity and to ignore differences among women

and especially challenges to gender hegemony.

Third, focus on

gender content diverts attention from what may ultimately prove the far

more interesting question: how does social practice "use" gender

differences (seen as central to gender "content") in constructing gender

relations and other social relations (and vice versa).
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